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“The two natures, integral and perfect, of the Incarnate Word remind us of the double 

reality, natural and supernatural, of creation, and therefore, of the real distinction between 
grace and nature, faith and reason, Church and world, which must not be confused, changed, 
mixed, absorbed or subsumed. We must not confuse the human with the divine, which is a 
kind of blending with which no Christian understanding should be clothed. They move us, 
moreover, to the practice of virtues seemingly-opposed and to the avoidance of all false 
Gnostic monism; for example, justice and love, firmness and gentleness, fortitude and 
meekness, holy anger and patience, purity and great affection, magnanimity and humility, 
prudence and courage, joy and penance, etc. High sanctity is the eminent union of all the 
virtues, even the most diverse.”1 

 
*** 

These words of our proper law serve us as an introduction to give some explanation of 
the title of the Heart of Jesus by which we acclaim Him as “Abode of Justice and Love.” 

In effect, justice and love, especially merciful love, are virtues that merely appear 
opposed, but achieve an eminent degree in the Heart of Jesus Christ. They cannot be 
understood without considering them in joint practice. Without the correct faith about the 
mystery of the Incarnate Word, whose symbol and synthesis is the Sacred Heart,2 there is no 
way to avoid falling into what Father Buela calls a “hemiplegic” spirituality. Father writes, 
“Progressive spirituality shows itself to be “hemiplegic” by trapping itself in a false dialectic: 
the theme of justice and mercy. The progressive authors believe that whoever speaks of 
justice denies mercy and vice-versa [...]. But this is not the case in reality: neither justice 
opposes mercy, nor mercy opposes justice. For this reason, we need to speak of justice and 
of mercy, of mercy and of justice; not only about justice, not only about mercy, but of one 
and the other, and not of one in detriment of the other.”3 

Explaining the cause of this spiritual dialectic, our Founder tells us: “We are convinced 
that this erroneous conception derives from a defective consideration of the mystery of the 
Incarnate Word: two natures, divine and human, both integral, substantially united in the 
Person of the Word.”4 

*** 

St. Thomas Aquinas teaches that, in all the works of God, his justice and merciful 
goodness are present, for He gives to everything and especially to rational creatures that 
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which is due to them, but always based on the free and gratuitous decree of His Providence, 
“for nothing is due to creatures, except for something preexisting or foreknown in them. And 
since we cannot go on to infinity, we must come to something that depends only on the 
goodness of the divine will---which is the ultimate end.”5 

Now, in creation, all of it is good and just, as it has come from God’s hands. The sin of 
the angel and man introduces a discordant element, which in itself alters the order foreseen 
by the Creator. In the case of the human race, the disarticulation imposed in its operations 
by the first sin demands from God a new and healing intervention of nature, which is given 
in the Incarnation of Jesus Christ, which restores men and frees him from the bonds of guilt. 
In this new divine action, which is truly said to “re-create” humanity, shines forth in an 
admirable way the justice and mercy of God, abiding in an eminent way in the Heart of Jesus: 
“The Son of God receives from the Father, from eternity, infinite justice and love and all the 
other divine attributes; but, by his Divinity, He is the supreme source and not a mere 
receptacle or seat of them. Nevertheless, His humanity, His created Heart, is a spring, though 
not the ultimate spring; it is a source that receives from the Divinity the fullness of divine 
goods and in particular, the fullness of justice and love in order to communicate them to us.”6 

In Sacred Scripture, already from the Old Testament, the sublime union of these 
virtues in messianic times is sung in the text of beautiful poetry: “Near indeed is his salvation 
for those who fear him; glory will dwell in our land. Love and truth will meet; justice and 
peace will kiss. Truth will spring from the earth; justice will look down from heaven. Yes, the 
Lord will grant his bounty; our land will yield its produce. Justice will march before him, and 
make a way for his footsteps.” (Psalm 84 [85]: 10-14). All tradition has interpreted these verses 
in a Christological way. Already, Saint Irenaeus of Lyons expounds the words of the psalmist 
as a proclamation of the “generation of Christ in the womb of the Virgin.”7 And in the same 
sense, Saint Augustine preached: “The truth springs from the earth: The Son of God was born 
from the flesh. What is truth? The Son of God. What is earth? The flesh. Ask to see where 
Christ was born, and you will see that the truth was born of the earth. But this truth, born of 
the earth, existed before it. Thanks to the truth, even the heavens and the earth came into 
existence. So that justice might look upon us from heaven, that is, that men might receive 
justification by divine grace, truth might be born of the Virgin Mary, and thus she was able 
to offer the sacrifice for those who were to be justified, the sacrifice of His passion, the 
sacrifice of the cross.”8 

In Jesus Christ, the Incarnate Word, the most faithful and true justice, and the most 
peaceful and merciful love come together: “All the virtues, previously expelled from the earth 
because of sin, now return to history and when they meet, draw the map of a world of peace. 
Mercy, truth, justice, and peace are transformed almost into the four cardinal points of this 
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geography of the spirit.”9 The New Law of Christ is oriented by these poles of supreme virtue 
that embrace each other in His Sacred Heart, and from His Heart they flow to us.  

*** 
In the New Testament, Jesus Christ is presented as the “Just One,” the one who is just 

par excellence (cf. Mt 27:4,19; Acts 3:14; 22, 14-15; 1 Jn 2:1-2); in such a way that we can say that 
in Jesus Christ “Justice is personified.”10 But at the same time, the Incarnate Word is shown 
to us as the bearer and teacher of justice.11 This justice that He brings and teaches us is linked 
in the first place to the satisfaction of sin. St. Thomas, speaking of the necessity of the 
Incarnation, raises the following objection: “God cannot demand more from man than he is 
able to give; and since God is more inclined to show mercy than to punish, just as he imputes 
to man the act of sin, so it seems that he must also take into account the act contrary to the 
pleasure of sin,” whence it would follow that any man could have satisfied for the sins of 
mankind. To which St. Thomas responds, pointing out that satisfaction for sin can be 
sufficient in two ways, one which is perfect, “when it adequately compensates for the guilt 
committed,” and the other which is imperfect, “which is sufficient when it is accepted by the 
offended, even if it is not entirely proportionate to the offense.” Christ being God and man, 
was the only one capable to perfectly satisfy for the sin of man, according to all the reason 
of justice: “The sin committed against God has a certain infinity by reason of His infinite 
Majesty, because the greater the dignity of the offended person, the greater the offense. For 
this reason, it was necessary that, in order to achieve perfect satisfaction, the work of the 
repairer should have infinite effectiveness, like that of who is both, God and man.” It is given 
to each one of us, on our part, to participate in this perfect satisfaction of Christ, planting 
into His justice our own justice, which though imperfect, is made sufficient by the goodness 
of God and efficacious thanks to the merits of Jesus.12 

 Therefore, the noblest and truest way to be devoted to the Sacred Heart is to exercise 
justice throughout our whole life, which in relation to God consists in the total determination 
of our every act of his glory. But we must remember that Christ did not limit himself to 
justice, but stretched out his Heart according to a boundless love, giving even more than 
justice demanded. “Jesus Christ could satisfy the justice due to the Father on account of our 
sins,” taught the Holy Curé of Ars, “by a single drop of his blood, by a single tear, what shall I 
say. By a single sigh. But that which could suffice for the Father’s justice, could not satisfy 
the tenderness he kept for us in his Heart.”13  

*** 
 “We want to look with the eyes of the Immaculate Virgin at the light of this admirable 

mystery: Justice that reveals itself as Love! Love that fills every measure of justice to the 
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brim! And it exceeds it!”14 The Heart of Christ is the excess of his justice, founded and lived 
according to the measure of his measureless love. In Him we find the root and source our 
own justice and love, which must be over-abundant and generous, because in “Christ, the 
Incarnate Word, all false antinomies are resolved, and all false unions are dissolved.”15 For He 
who is just, in the ardent flame of his love, “pays the whole debt.”16 
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