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Introduction 

In this chapter we will meditate on the invocation of the litany that says Heart of Jesus, of 
infinite Majesty, I trust in you. 

When we speak of the majesty of God, we are referring to the excellence or perfection of 
God. This is what St. Thomas Aquinas teaches: "By divine majesty here is meant every 
excellence of God"1 Excellence that derives from the fact that 'He is the one who is' (Ex 3:14).  

Our spiritual Father, St. John Paul II affirms: "Insofar as "ipsum Esse Subsistens" - that is, the 
absolute fullness of Being and therefore of all perfection - God is completely transcendent with 
respect to the world [...] 

It is thus understood that the God of our faith, He who is, is the God of infinite majesty. This 
majesty is the glory of the divine Being, the glory of the Name of God, often celebrated in Sacred 
Scripture".2 

The Holy Father points us to some of these celebrations of the majesty of God in the Sacred 
Scriptures, referring to the Father, for the excellence of the work of creation, which, although 
it is the work of the Trinity as a whole, is attributed to the Person of the Father.3 

"O Lord, our Lord, how wonderful is your name/ in all the earth!" (Ps 8:2). 

"You are great and do wondrous deeds/ You alone are God" (Ps 85:10). 

"There is none like you, O Lord" (Jer. 10:6). 

Before the excellence of God, it is fitting for us to render a cult of adoration, as St. Thomas 
Aquinas teaches: "The recognition of the majesty or excellence of God leads us to Adoration, as 
a proper act. Adoration is ordered to demonstrate the due reverence to the one who is adored.”4 

John Paul II affirms: "Before the God of immense glory we can only bow our knees in an attitude 
of humble and joyful adoration, repeating with the liturgy in the Te Deum: 'Heaven and earth 
are filled with the majesty of your glory... To you the holy Church, spread over the whole earth, 
proclaims: Father of immense majesty.'"5   

 
1 S Th. II-II 84, a1. Ad 2m 
2 John Paul II, General Audience, Wednesday August 7, 1985 
3 For the basis of the doctrine of the appropriation of the ad-extra works of the Divine Persons of the Trinity, see S 
Th. I. q. 39, a7. 
4 S. Th. 88, a1. c 
5 John Paul II, General Audience, Wednesday August 7, 1985 



The majesty in Christ, we see insofar as the work of Redemption which He accomplished by 
the Paschal mystery, is appropriated to Him.  

No less visible is the majesty of God in the work of Redemption, carried out through the 
Incarnation of the Word, a mystery that is greater than the creation of the world and cannot 
be surpassed by any other.6 

In synthesis we can say that the majesty of God is shown in the forgiveness of our sins, as St. 
Thomas Aquinas affirms: "It is proper of God to use mercy and especially in this his 
omnipotence is manifested."7   

Majesty and mercy seem opposed or incompatible in the same subject, however, in God they 
are perfectly united. He has all the power and all the love to alleviate all our miseries, 
especially to remedy the misery of sin. 

This plan of redemption, we see concentrated in an image, and it is the one that interests us: 
the pierced Heart of Christ on the Cross, the object of our devotion. 

That human heart of Christ, hypostatically united in the person of the Word, calls us to 
admire and revere the greatness and majesty of God by means of adoration, of fidelity to our 
duties of state, as acts of adoration and corresponding to His infinite love;8 and, on the other 
hand, in front of the injuries and offenses that both the majesty of God and his mercy receive, 
let us seek, as far as humanly possible, to atone, to make reparation for the unloved love of 
Christ.   

We find ourselves before what is contained in the devotion to the Heart of Jesus: adoration 
and reparation. 

That we give adoration to the Heart of Jesus is justified by what Pope Pius XII says when he 
explains the motive: "This motive, as you well know, venerable brethren, is twofold: The first, 
common also to the other adorable members of the Body of Jesus Christ, is based on the fact that 
His Heart, being the noblest part of his human nature, is hypostatically united to the Person of 
the Word of God, and, consequently, the same cult of adoration is to be paid to it with which the 
Church honors the Person of the incarnate Son of God himself."9  

When the infinite majesty is outraged, it should move loving hearts to atone for it. 

Thus, Pope Pius XI teaches: "The love of the creature must be given in compensation for the 
love of the Creator, from which something else immediately follows, namely, that to the same 

 
6 Const. #3 
7 S Th, II-II, q. 30, a. 4.  The collect prayer for the Mass of the XXVI Sunday of Ordinary Time says: “O God, who 
manifest your almighty power above all my pardoning and showing mercy, bestow, we pray, your grace abundantly 
upon us…” 
8 Pius XII, Encyclical Letter Hauritis acqua #2: "This worship demands above all that our love correspond to divine 
Love. For it is only through charity that the hearts of men are made to submit fully and perfectly to the dominion of 
God, when the affections of our heart are so conformed to the divine will that they become almost one with it, as it 
is written: "He who cleaves to the Lord, one spirit is with Him." 
9 Pius XII, Encyclical Letter Hauritis acqua #6. 



uncreated Love, if it has been neglected by forgetfulness or violated by offense, some kind of 
compensation for the injury must be rendered, and this debt is commonly called reparation.”10 

Pope Pius XI himself tells us what reparation is: "It is a duty to render to the Most Sacred Heart 
of Jesus that honest satisfaction which is called reparation. 

For if the first and foremost thing in Consecration is this, that the creature's love should be 
given in return for the love of the Creator, another thing follows from this at once, namely that 
to the same uncreated Love, if s11o be it has been neglected by forgetfulness or violated by offense, 
some sort of compensation must be rendered for the injury, and this debt is commonly called by 
the name of reparation. 

Now though in both these matters we are impelled by quite the same motives, none the less we 
are holden to the duty of reparation and expiation by a certain more valid title of justice and of 
love, of justice indeed, in order that the offense offered to God by our sins may be expiated and 
that the violated order may be repaired by penance: and of love too so that we may suffer 
together with Christ suffering and "filled with reproaches" (Lam. iii, 30), and for all our poverty 
may offer Him some little solace.” 

Now, our internal devotion necessarily includes external manifestations, as taught by St. 
Thomas Aquinas,12 which are totally valid and do not go against Christ's teaching to worship 
the Father in spirit and in truth (cf. Jn 4:23-24), since even corporal worship is done in spirit, 
insofar as it proceeds from and is ordered to spiritual devotion,13 and these sensible and simple 
acts stimulate our mind to tend towards Him.14 

Our sensitive acts, though insufficient, help us to atone for the offense done to the infinite 
majesty of God.  

This insufficiency is overcome by uniting them to the sufferings of Christ, especially when 
we offer them in the Holy Mass, the renewal of the Sacrifice of the Cross. 

The Magisterium of the Church justifies what we have been saying in the Encyclical 
Miserentissimus Redemptor: "But how can these rites of expiation bring solace now, when 
Christ is already reigning in the beatitude of Heaven? To this we may answer in some words of 
St. Augustine which are very apposite here, - "Give me one who loves, and he will understand 

 
10 Pius XI, Encyclical Letter Miserentissimus Redemptor, #5. 
11 Pius XII, Encyclical Letter, Miserentissimus Redemptor, #5 
12 S. Th II-II 84 a 2 asks if adoration should be manifested with external acts: “As Damascene writes, since we are 
composed of two natures-the intellectual and the sensible-we offer twofold adoration to God: a spiritual one, 
which consists in the internal devotion of our mind, and a bodily one, which consists in the external humiliation of 
our body. And because in all acts of latria the exterior refers to the interior as the secondary to the principal, that is 
why the same exterior adoration is subordinated to the interior, so that through the corporal signs of humility our 
affection may be impelled to submit to God, since what is connatural in us is to arrive by the sensible to the 
intelligible." And the Angelic Doctor himself, for those who deny the necessity of external acts, such as kneeling, 
signifying by them our incapacity in comparison with God, and in prostrating ourselves, by which we confess that 
we are nothing, affirms that they are totally valid, and nothing goes against the teaching of Christ to adore the 
Father in spirit and in truth, for also corporal adoration is done in spirit, inasmuch as it proceeds from spiritual 
devotion and is ordered to it, and these sensible and simple acts, stimulate our mind to tend towards Him. 
13 Cf. Idem, ad 1m. 2m 
14 Idem, ad 3m 



what I say" (In Johannis evangelium, tract. XXVI, 4). For anyone who has great love of God, if he 
will look back through the tract of past time may dwell in meditation on Christ, and see Him 
laboring for man, sorrowing, suffering the greatest hardships, "for us men and for our 
salvation," well-nigh worn out with sadness, with anguish, nay "bruised for our sins" (Is 53: 5), 
and healing us by His bruises. And the minds of the pious meditate on all these things the more 
truly, because the sins of men and their crimes committed in every age were the cause why 
Christ was delivered up to death, and now also they would of themselves bring death to Christ, 
joined with the same griefs and sorrows, since each several sin in its own way is held to renew 
the passion of Our Lord: "Crucifying again to themselves the Son of God, and making him a 
mockery" (Heb 6: 6). Now if, because of our sins also which were as yet in the future, but were 
foreseen, the soul of Christ became sorrowful unto death, it cannot be doubted that then, too, 
already He derived somewhat of solace from our reparation, which was likewise foreseen, when 
"there appeared to Him an angel from heaven" (Lk 22: 43), in order that His Heart, oppressed 
with weariness and anguish, might find consolation. And so even now, in a wondrous yet true 
manner, we can and ought to console that Most Sacred Heart which is continually wounded by 
the sins of thankless men, since - as we also read in the sacred liturgy - Christ Himself, by the 
mouth of the Psalmist complains that He is forsaken by His friends: "My Heart hath expected 
reproach and misery, and I looked for one that would grieve together with me, but there was 
none: and for one that would comfort me, and I found none" (Psalm 68: 21).15 

It is a matter of accomplishing in us what St. Paul says to the Colossians: "Now I rejoice in the 
sufferings which I endure for you, and I complete in my flesh what is lacking in Christ's 
afflictions for the sake of his Body, which is the Church of which I have become a minister" (Col 
1:24), and which the Church explains so well in the Encyclical Miserentissimus Redemptor: " 
Yet, though the copious redemption of Christ has abundantly forgiven us all offenses (Cf. Col. 
2:13), nevertheless, because of that wondrous divine dispensation whereby those things that 
are wanting of the sufferings of Christ are to be filled up in our flesh for His body which is 
the Church (Cf. Col. 1:24), to the praises and satisfactions, "which Christ in the name of 
sinners rendered unto God" we can also add our praises and satisfactions, and indeed it 
behoves us so to do.”16  

St. Cyprian did not hesitate to affirm " St. Cyprian does not hesitate to affirm that "the Lord's 
sacrifice is not celebrated with legitimate sanctification, unless our oblation and sacrifice 
correspond to His passion."17  

Conclusion 

Let us ask for the grace that, moved by love for the Heart of Jesus, we may adore and expiate, 
with a holy and penitent life, the infinite majesty of God, so often scorned and outraged. 

 
15 Pius XI, Encyclical Letter, Miserentissimus Redemptor, #10 
16 Idem, #5. 
17 Idem, #8.  


